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answer], cannot rise to the height of proof, for it has no
more validity than such obvipusly illusory reasoning, as
" All study of the Mahabharata was preceded by an earlier
study of it by the pupil's preceptor, since it is the study
of the Mahabharata, which must have been the same in
former times as now." But [the Mimamsakas will ask
whether there is not a difference beween these two cases,
since] the Smriti declares that [Vishnu incarnate as] Vyasa
waS the author of the Mahabharata, in accordance with
the line, "Who else -than the lotus-eyed Vishnu could "be
the maker of the Mahabharata?" [while nothing of this
sort is recorded in any Smriti in regard to the Veda]. This
argument, however, is pithless, since those words of the
Purushasfikta (Eig V., x. 90), " From him sprang the Rich
and Samaii verses; from him sprang the Metres ; from him
the Yajus arose;" prove that the Veda had a maker.

Further [proceed the Naiyayikas] we hold that sound
is non-eternall because it has genus, and is also percep-
tible to the external organs of beings such as ourselves,
just as a jar is.2 " But," you may object, " is not this
argument refuted by the proof arising from the fact that
we recognise the letter g (for example) as the same we
have heard before?" This objection, however, is extremely
weak, for the recognition in question is powerless to refute
our argument, since it has reference only to identity of
species, as in the case of a man whose hair has been cut
and has grown again, or of a jasmine which has blossomed
afresh* ** But [asks the Mimamsaka] how can the Veda
have been uttered by the incorporeal Pararne^vara, who
has no palate or other organs of speech, and therefore
cannot have pronounced the letters ?" *' This objection
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